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About the Quarter
The study this quarter focuses on love. God commands us to love one another as God loves us. This quarter begins 
with a widely known story about Joseph, which deals with love within Jacob’s family. From the Joseph story we 
proceed with God’s laws requiring care and concern for the poor and needy, loving and embracing of the stranger, 
and the demands of love for one another in the teachings of Jesus in the Gospels. These sessions elaborate on 
themes of love for one another in the epistles of Paul and James and the expressions of love in the early formations 
of the church in Acts.

Unit I, “Struggles with Love,” has four sessions from the Book of Genesis, revealing aspects of love. Session one 
reveals how a lack of familial love devolves into jealousy and destruction. Session two portrays Joseph’s commit-
ment to love that refuses to hold on to past wrongs but rather seeks God’s path to future success. Sessions three 
and four show Joseph’s brothers coming to Egypt and reveal how love and reconciliation can prevail in spite of 
harsh and negative circumstances.

Unit II, “Inclusive Love,” has four sessions that center on love for the stranger, the poor, and enemies as well 
as divine love reflected in human life. First Samuel focuses on aspects of love in the life of David. Luke explores 
the teachings of Jesus regarding love for one’s enemies and Jesus’ parable of the good Samaritan. First Corinthians 
explores the sermon on love from Paul’s writing, which depicts the height of human love coming from divine love. 

Unit III, “Godly Love Among Believers,” contains five sessions. John elaborates on how believers love by serv-
ing and portrays Jesus’ explanation of the intertwining love of God for Jesus and for those who abide in Christ.  
First John clarifies the abiding love of God through the Holy Spirit, which makes it possible for us to love one 
another. Acts reveals the expression of the love of God in the formation of the early Christian community by the 
workings of the Holy Spirit. James tells of the love of neighbor as the fulfillment of the law of God.

About the Writer
Mark W. Hetrick has served in pastoral ministry with American Baptist churches in Wisconsin, Colorado, and 
Indiana for 44 years. For the past twenty-one years he has served as a Transitional Ministry Specialist for the 
Indiana/Kentucky and Greater Indianapolis regions of American Baptist Churches USA. He currently serves as 
the Transitional Pastor for the First Baptist Church of Greencastle, Indiana. Dr. Hetrick has taught preaching in 
Russia and India on multiple occasions. Mark has written all or part of fifteen quarters of Judson Bible Journeys for 
Adults. Mark and his wife Karen reside in Greenwood, Indiana, a southern suburb of Indianapolis.
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Introducing the Scripture
The texts for this session come from 1 Samuel and 2 
Samuel. Originally, these books were one scroll in the 
Hebrew Scriptures. When the Hebrew text was translat-
ed into Greek in the third century BCE, the addition of 
vowels (the Greek alphabet has them, while the Hebrew 
alphabet does not) doubled the length 
of the Samuel text. So the Greek text 
was divided into two scrolls: 1 Samuel 
and 2 Samuel. This also happened with 
the scroll of Kings, which, in the Greek 
manuscripts, was divided into 1 Kings 
and 2 Kings.

First Samuel and 2 Samuel link the 
careers of three important figures from 
Israel’s history: the priest/prophet Sam-
uel, King Saul, and King David. The pe-
riod of time covered by the books, from 
Samuel’s birth until near the end of Da-
vid’s reign, is about one hundred years.

First Samuel 1–10 covers Israel’s 
evolution from a loose confederation 
of tribes into a nation led by a king—a 
transition accomplished through the 

leadership of Samuel. First Samuel 11–31 
focuses on the reign of Saul, Israel’s first 
king. Second Samuel presents the events of 
David’s reign as king. But in reality, David 
became the central figure in Israel’s story the 
moment Samuel anointed him to be Saul’s 
successor in 1 Samuel 16.

 These two books are part of a much larg-
er collection of writings that span the time 
from the conquest of Canaan to the end 
of the monarchy in 587 BCE. The books 
of Joshua, Judges, 1 Samuel, 2 Samuel, 1 
Kings, and 2 Kings comprise this larger 
narrative. 

At times, this collection of six books 
called the “Former Prophets” in order to 
differentiate them from those books writ-
ten by the “Latter Prophets” (Isaiah, Jer-

emiah, Ezekiel, Daniel, and the prophets in the “Book 
of the Twelve,” Hosea through Malachi).

Moreover, recent scholars have often opted to re-
fer to the narrative told in Joshua through 2 Kings as 
the “Deuteronomic history.” They do so because Is-

rael’s history in these six books is told 
and evaluated from the perspective 
of the theology found in the book of 
Deuteronomy. 

This theology emphasizes that: (1) 
obedience to God brings blessing; (2) 
disobedience to God results in trouble; 
(3) the descendants of David alone were 
the rightful kings of Israel; and (4) Is-
rael’s worship was to be centered in the 
temple at Jerusalem under the leadership 
of the Levitical priesthood. According 
to this theology, the downfall of Israel, 
and later Judah, resulted from the failure 
of the people and their leaders to fol-
low God’s law, to serve God’s appointed 
kings, and to worship God faithfully in 
the Jerusalem temple.

SESSION 5 • OCTOBER 4, 2020

Love and Devotion to Others
SCRIPTURE: 1 Samuel 19:1-7; 23:1-18; 2 Samuel 9:1-13

KEY VERSE:  Jonathan spoke well of David to his father Saul, 
saying to him, “The king should not sin against his ser-
vant David, because he has not sinned against you, and 
because his deeds have been of good service to you.”  
—1 Samuel 19:4

SESSION OBJECTIVES: 
•	 to	define	and/or	give	examples	of	covenants;
•	 to	identify	specific	actions	that	Jonathan	and	David	performed	in	

order	to	keep	the	covenant	they	made	to	each	other;
•	 to	explore	“steadfast	love”	(hesed)	as	it	relates	to	their	own	rela-

tionships	with	God	and	other	people;	and
•	 to	examine	their	own	commitment	to	keeping	their	promises	with	

God	and	other	persons.
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Examining the Scripture
The first two texts for this session are 
1 Samuel 19:1-7 and 23:1-18. King Saul 
was on his way out as Israel’s king because 
of his failure to obey God’s command 
(1 Samuel 15:1-35). David had already 
been anointed by Samuel as the future 
king (1 Samuel 16:1-13), and his victory 
over Goliath (1 Samuel 17:1-54) only 
increased his fame. Saul envied David 
and—worried for his own throne—plot-
ted again and again to kill him.

In both of our texts, Jonathan, the 
son of Saul and heir to the throne, pro-
tects David from his father’s threats and 
pledges his loyalty to David. Jonathan does this not just 
because David is his friend but because he knows that 
David will be the future king of Israel.

The third text for this session, 2 Samuel 9, is set long 
after Saul and Jonathan had died in battle and David had 
secured his rule as Israel’s king. Recalling the pledge of 
loyalty he and Jonathan had made to each other, David 
sought any survivors from the house of Saul to whom he 
might faithfully show love and kindness. The only re-
maining member of Saul’s family was Jonathan’s son, Me-
phibosheth, who was impaired in both his feet. So David 
restored to him all of Saul’s lands and made a permanent 
place for Mephibosheth at the king’s table.

1 SAMUEL 19:1-7. The statement “Saul spoke with 
his son Jonathan and with all his servants about kill-
ing David” (v.1) depicts a man who has decided to take 
specific action. This is not idle musing or a casual remark 
shared in private. The envy had first risen within Saul 
when the crowds praised David for defeating Goliath 
(1 Samuel 18:6-9), but it had quickly 
consumed him (1 Samuel 18:10-11). 
Saul wanted David dead! 

Conversely, Jonathan’s love and ad-
miration of David, first mentioned in 
1 Samuel 18:1-4, had only grown, so 
it is repeated here (v.1). Unlike his fa-
ther, Jonathan wanted no harm to come 
to David, so he warned him to “be on 
guard” and to “hide yourself ” (v.2). 
Meanwhile, Jonathan would talk with 
his father about David and let him know 
what he found out (v.3). The essence of 

this plan is similar to one that would lat-
er be devised by both men to keep David 
safe in light of Saul’s threats (see 1 Sam-
uel 20:5-23).

Jonathan did more than talk with 
Saul about David; he advocated for Da-
vid’s innocence by reminding his father 
of David’s faithful service (v.4). In this 
regard, Jonathan specifically noted how 
David had risked his own life when kill-
ing Goliath, and that triumph had re-
sulted in “a great victory for all Israel” 
(v.5), a reality that Saul had witnessed 
and celebrated. 

Therefore, the king had no reason to 
fear David, and his threats against him were unjust. Jona-
than twice used the word “sin” to describe Saul’s inten-
tion to kill David (vv.4-5), making it clear that such an 
act was not only an abuse of royal authority but a viola-
tion of God’s will. 

Saul heeded his son’s words but only temporarily. He 
swore an oath, invoking the name of the Lord, that David 
“shall not be put to death” (v.6). Jonathan told David 
of this change in fortune and brought him back into the 
king’s presence as before (v.7). Unfortunately, Saul’s envy 
persisted and his threats against David quickly resumed 
(see 1 Samuel 19:9-11).    

1 SAMUEL 23:1-18. Despite the promised respite from 
Saul’s wrath offered in 1 Samuel 19:1-7, David soon had 
to flee the presence of the king for good (1 Samuel 19:11-
17). First, he visited Samuel at Naioth in Ramah (1 Samuel 
19:18). Then he sought shelter from the priest Ahimel-
ech at Nob, a city in the territory of Benjamin (1 Samuel 
21:1-9). From there David sought refuge among the Phi-

listines in Gath, but that did not last long 
(1 Samuel 10:15). He escaped to the 
cave of Adullam, southwest of Jerusalem 
(1 Samuel 22:1-2). From there he trav-
eled to Mizpeh in the land of Moab, east 
of the Dead Sea, where his family joined 
him (1 Samuel 22:3-4). Finally, David 
and the men loyal to him found safety 
in the forested hills of southern Judah, 
“the forest of Hereth” (1 Samuel 22:5). 
There he was joined by the priest Abia-
thar, the sole survivor of Saul’s slaughter 
at Nob (1 Samuel 22:17-21). 
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David received word that Philistine 
raiders were stealing grain from the peo-
ple of Keilah, a town located in a fertile 
valley south of Adullam in southwest 
Judah (v.1). His first instinct was to in-
quire of God whether or not to come 
to their aid (v.2). God told David “to 
save Keilah” (v.2), but his men needed 
more convincing (v.3). So David con-
sulted God again, and he was told to “go 
down” from the hills to the valley, where 
the Philistines would be given into his 
hand (v.4).

David’s manner of “inquiring” of the 
Lord (vv.2,4) involved the use of an “ephod” in the pos-
session of the priest Abiathar (v.6). This word is used in 
several ways. It designates an article of clothing worn by 
the high priest (Exodus 28:4-14,31-35) or a short linen 
garment worn by priests (1 Samuel 2:18) and by King 
David (2 Samuel 6:14). Or it may also refer to an object 
used by priests to discern God’s will, such as the Urim and 
Thummim used by the high priest (see Exodus 28:28-30). 
In this regard, some scholars have proposed that the term 
“ephod” in 1 Samuel 23 refers to the place or pocket in the 
breastplate where the Urim and Thummim were stored.      

Whatever was used and however it was used, when 
David discerned God’s will, he obeyed. He dealt the Phi-
listines “a heavy defeat,” rescuing “the inhabitants of 
Keilah” (v.6). His victory also alerted Saul to his where-
abouts (v.7).

Saul left immediately to besiege Keilah and capture 
David (v.8). When David realized this, he again con-
sulted the Lord for guidance (v.9). Upon 
learning that he would be surrendered 
to Saul by the people of Keilah (v.12), 
David and his men hid in the wilder-
ness of Ziph, south of Hebron (vv.13-
14). Saul searched for David but did not 
find him. “The Lord did not give him 
into his hand” (v.14). David had divine 
protection!

Somehow Jonathan discovered where 
David was hiding in the wilderness 
(v.15), so he came to meet him at Horesh 
(v.16). For the fourth and final time, the 
two men affirmed their faithful love for 
each other (v.18; see 1 Samuel 18:3-4; 
20:16-17; 20:41-42).

In making this commitment, Jona-
than made three critical statements: (1) 
Saul would never find David; (2) David 
would become king (with Jonathan as 
his second in command); and (3) Saul 
knew that this would happen (v.17). 
Saul knew it, didn’t like it, and even 
fought against it—but David would be-
come king. Jonathan’s words freed David 
to embrace the future that God desired.

2 SAMUEL 9:1-13. In the second ac-
count of the covenant relationship be-
tween Jonathan and David (1 Samuel 

20:12-17), the future king promised to never cut off his 
faithful love from Jonathan’s family in the event of the 
latter’s death. Jonathan died alongside his father Saul 
(and two brothers) during the battle with the Philistines 
at Mount Gilboa (1 Samuel 31:1-6).

Years later, after David had secured his place as king 
over all of Israel (2 Samuel 2:1-5:5), he recalled this 
promise and was determined to act on it. “Is there still 
anyone left of the house of Saul to whom I may show 
kindness for Jonathan’s sake?” (v.1). The Hebrew word 
here (and in 1 Samuel 20:15) translated as “kindness” is 
hesed. It is a word that denotes faithfulness in a relation-
ship, kind actions toward another, and love that endures. 
Hesed is used three times in this text (vv.1,3,7). While 
not the case here in the NRSV, it is often translated as 
“steadfast love” (see Exodus 34:6-7; Numbers 14:18; 
Joel 2:13; Psalm 6:4; Psalm 107:1; Psalm 136:1-3).

When David was told by a former servant of Saul that 
one of Jonathan’s sons was still alive but 
suffered from an impairment in both his 
legs and could not walk (v.5; see 2 Sam-
uel 4:4), the king sent for him. Upon 
his arrival, David greeted him by name: 
“Mephibosheth!” (v.6). Knowing what 
had happened to the rest of Saul’s fam-
ily (2 Samuel 2:1 –4:12), the man likely 
feared for his life. But David assuaged 
his fears and promised to restore all his 
grandfather Saul’s land to him, while 
providing a permanent place for him at 
David’s table (v.7).

The king placed the servant Ziba in 
charge of this task, and it was done (vv.9-
11). The lands of Saul were restored to 
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Mephibosheth and farmed by Ziba, his 
sons, and his servants, providing this 
son of Jonathan with a livelihood. Me-
phibosheth and his family lived in Je-
rusalem, where he always ate at David’s 
table, like one of his David’s own sons 
(vv.12-13). David’s covenant with Jona-
than was kept.

Applying the Scripture
Merriam-Webster defines covenant as: 
(1) a usually formal, solemn, and bind-
ing agreement; and (2) a written agree-
ment or promise under seal between two 
or more parties for the performance of 
some action. 

Covenants have played an important 
role in human civilization. Whether 
formal or informal, written or unwrit-
ten, officially notarized or sealed with 
a handshake, covenants identify the parameters of rela-
tionships between individuals, groups of people, politi-
cal entities, and businesses. Covenants can be as simple 
as a verbal promise between friends or as complex as a 
written treaty signed by multiple nations. Covenants can 
be motivated by love or driven by the desire to make a 
profit. 

In our culture, the word covenant is most often asso-
ciated with the institution of marriage or with the rela-
tionship between God and humans.

Yet its meaning is implied within the other words/
terms we use to identify relationships that are binding: 
contract, treaty, agreement, and so on.

A covenant specifies promises that are to be kept or 
fulfilled by the parties involved. The breaking of such 
promises, the inability or refusal of either party to fulfill 
them, is not good. Such failure is harmful to the relation-
ship and often incurs specific penalties.

This word covenant played an important role in the 
relationship between Jonathan, the eldest son of King 
Saul, and David, the future king of Israel, especially in 
the texts for this session.

A covenant (likely of the unwritten, informal va-
riety) was made between the two men when they first 
met (1 Samuel 18:3-4). As noted above, this covenant 
between the two was affirmed on at least three more 
occasions: 1 Samuel 20:16-17; 20:41-42; and 23:17-
18. More importantly, as the texts for this session 

demonstrate, this covenant came to de-
fine their entire relationship.

In this session, participants will 
explore the faithfulness, loyalty, and 
steadfast love demonstrated by both 
men, and often at great sacrifice, to keep 
their relationship intact. Their example 
speaks powerfully to our culture, where 
contracts are often broken before the 
ink is dry, where promises are too eas-
ily dismissed as meaningless, and where 
“friends” can be deleted simply by push-
ing a button on a computer keyboard.

Class members will also be challenged 
to examine their own commitments to 
keeping the promises they make to other 
people. By so doing, they will also be en-
couraged to identify those relationships 
and areas of life where they struggle the 
most to keep their word.

Session Plans 
These session plans are given as suggestions. The words 
AND, OR, or AND/OR between activities indicate alternate 
activities. Choose activities best suited for your particular 
group and time schedule. Feel free to adapt the suggestions 
to meet the needs and interests of your group.

GETTING READY FOR THE SESSION
•	 Read the biblical text as well as the material for this 

session found in the leader’s guide and Journeys.
•	 Find a copy of the Robert Frost poem “Stopping by 

Woods on a Snowy Evening” if you intend to use it to 
close the session.   

•	 Have available Bibles, pencils, paper, whiteboard or 
chalkboard or newsprint, markers or chalk and eraser, 
and 3 x 5-inch cards.

BEGINNING THE SESSION
(5-10 MINUTES)

Define covenant
•	 Give an index card and a pen/pencil to each member 

of the class.
•	 Write the word “Covenant” on newsprint or the 

board.
•	 Ask each person to write a definition of the word.
•	 Invite a few volunteers to share their 

definitions with rest of the class.
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OR
List examples of covenants
•	 Write “Covenant” on newsprint or the board.
•	 Invite class members to give examples of covenants, 

writing their responses on the board or newsprint.
AND

Introduce the focus of this session
•	 Read the definition of “covenant” found in “Applying 

the Scripture” in the leader’s guide.
•	 State that the word covenant plays a critical role in the 

Scripture texts for this session, the first two of which 
focus on David’s relationship with his friend Jona-
than, while the last one concerns David’s relationship 
with Jonathan’s only surviving son.

•	 Pray.

DEVELOPING THE SESSION
(35-40 MINUTES)

Introduce and read the texts (10 min.)
•	 Write the following Scripture references on the board 

or newsprint: 1 Samuel 19:1-7; 1 Samuel 23:1-18; 
and 2 Samuel 9:1-13.

•	 Explain that David’s relationship with Jonathan be-
gan shortly after the former’s great victory over Goli-
ath and the Philistine army.

•	 Give a brief overview of the beginning of the Jona-
than and David relationship using material from “Ex-
amining the Scripture” in the leader’s guide and from 
Journeys. Note the “covenant” they made with each 
other (1 Samuel 18:3), and explain the challenge their 
friendship faced because of the jealousy of King Saul.

•	 Invite one person to read 1 Samuel 19:1-7 aloud to 
the class; then ask a second person to read 1 Samuel 
23:1-18, noting first that now Saul wants to kill Da-
vid and is desperately searching for him; and finally 
select a third person to read 2 Samuel 9:1-13 after 
explaining that now Saul and Jonathan are dead and 
David is the king. 

AND
Lecture and/or discuss the text (20-25 min.) 
•	 Give a lecture on and/or lead a discussion of the three 

texts listed on the board or newsprint using material 
from “Examining the Scripture” in the leader’s guide 
and from Journeys. Be sure to list the particular ac-
tions that are taken in each text to fulfill or keep the 
covenant between Jonathan and David. 

•	 Highlight the reaffirmation of the covenant between 
the two men on multiple occasions, as well as the ways 

their relationship was put to the test by circumstances 
beyond their control.

•	 Make the connection between David’s concern in 
2 Samuel 9:1,3 and the earlier promise he made to 
Jonathan in 1 Samuel 20:14-17, noting that this is 
several years later and yet David is earnest about keep-
ing his promise.

OR
Examine the texts in groups (20-25 min.)
•	 Divide the class into three groups of four to six per-

sons (a large class may need more groups).
•	 Assign each group one of the three texts for this 

session.
•	 Instruct each group to reread its text and then discuss 

the following questions, allowing at least fifteen min-
utes for this discussion:
 º What is the larger context for this text?
 º How do Jonathan and David or David and Me-

phibosheth interact in the text?
 º What actions are taken to fulfill or keep the cov-

enant between David and Jonathan?
 º What does this text tell us about their relationship?

•	 Invite a representative from each group to share the 
specific actions that were taken in the group’s text to 
fulfill or keep the covenant between David and Jona-
than, and list these on the board or newsprint as they 
are shared.

AND
Explore the meaning and influence of “steadfast love” 
(hesed) in pairs (10-15 min.)
•	 Give a brief summary of the meaning of the Hebrew 

word hesed (“steadfast love” in the NRSV) using ma-
terial from “Two Dominant Words” in Journeys.

•	 Divide the class into pairs.
•	 Ask each pair to discuss these questions, allowing 

three to four minutes for each question:
 º How did “steadfast love” influence and affect the 

relationship between Jonathan and David?
 º How does “steadfast love” influence and affect their 

relationships with God and with other people? 

OR
Evaluate the impact of “steadfast love” (hesed) per-
sonally (5-10 min.)
•	 Give paper and pen/pencil to each person.
•	 Remind students of the meaning of the Hebrew word 

hesed (“steadfast love” in the NRSV) from the mate-
rial in “Two Dominant Words” in Journeys.
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•	 Invite each person to write down some of the impor-
tant relationships in his/her life in the left-hand mar-
gin of the sheet of paper.

•	 Encourage each person to reflect on and then write 
down how these relationships are affected by the re-
ality of “steadfast love,” either on the part of God or 
other people or both.

CLOSING THE SESSION
(5-10 MINUTES)

Share a poem and make a commitment
•	 Read the poem “Stopping by Woods on a Snowy Eve-

ning” by Robert Frost.
•	 Repeat this phrase from the last stanza of the poem: 

“But I have promises to keep.”
•	 Ask: “What promises do you have to keep?”
•	 Invite participants to reflect on the promises they 

have made and select one of these promises. 
•	 Ask: “What do you need to do to keep this prom-

ise?” and allow several moments for silent reflection 
on this question. Explain that if the promise selected 

requires several action steps, encourage students to re-
flect on the “next steps” that needs to be taken.

•	 Lead the class in prayer, asking God to help class mem-
bers take whatever action steps are deemed necessary 
to keep their promises and thanking God for the stead-
fast love made available to us through Jesus Christ.

•	 Invite class members to say “Amen” together to end 
the prayer and close the session.

OR
Write prayers for “keeping promises”
•	 Give a 3 x 5 card and a pen/pencil to each person.
•	 Invite each class member to think of a relationship in 

which she/he struggles to keep promises.
•	 Encourage each person to write a prayer asking for 

God’s help in keeping promises made in this relation-
ship, allowing sufficient time for completing these 
prayers.

•	 Lead the class in a time of silent prayer, inviting them 
to pray their written prayers silently to God.

•	 Say: “In Jesus’ name we pray. Amen” to end the prayer 
and close the session.

Coming in Summer 2021Coming in Summer 2021

New look. New feel. Same quality.
Judson Bible Journeys for Adults is being redesigned to offer 

a more user-friendly, adaptable, and relevant format for today’s 
American Baptists! More details will follow in the coming months.

www.judsonpress.com | 800.458.3766
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Introducing the Scripture
The text for this session comes from a summary of Jesus’ 
teaching that is often called the “Sermon on the Plain” 
(Luke 6:20-49). This name comes from the reference 
to Jesus standing “on a level place” (Luke 6:17) to teach 
and heal the large crowd gathered near him (Luke 6:18).

While similar in some form and content to the “Ser-
mon on the Mount” in Matthew’s Gospel (see Matthew 
5:3-7:27), there are numerous differences between the 
two. The physical setting for Jesus’ teaching is dissimilar: 
a level place in Luke 6:17 as opposed to a mountain in 
Matthew 5:1. The gospel context of “the Sermon” var-
ies between Luke and Matthew. Luke places this event 
after Jesus had called twelve of his disciples to become 
apostles (Luke 6:12-16), while Matthew places it after a 
summary of Jesus’ healing ministry (Matthew 4:23-25). 
The Beatitudes (“blessings”) in each ser-
mon are diverse. Luke has four “woes” to 
match four “blessings” (Luke 6:20-26), 
while Matthew provides nine “blessings” 
(Matthew 5:3-11). Luke includes none 
of the “You have heard it that it was said 
. . . but I say to you” statements found in 
Matthew 5:21-48. Nor does Luke’s ver-
sion contain the “Lord’s Prayer” (Mat-
thew 6:9-13) or Jesus’ warnings about 
abuse of the three traditional Jewish acts 
of piety (Matthew 6:1-8,16-18).

The “Sermon on the Plain” (Luke 
6:20-49) opens with a series of four bless-
ings and four woes spoke by Jesus (Luke 
6:20-26). Next comes Jesus’ teaching about 
the importance of loving people who don’t 
deserve it (Luke 6:27-36)–the text for 
this session. After this Jesus warned people 
about the dangers of judging, condemning, 
and not forgiving others (Luke 6:37-38). 
The sermon concludes with three brief par-
ables of Jesus (Luke 6:39-49).

  
LUKE 6:20-26   Blessings and Woes
In both Luke and Matthew, the sermon de-

livered by Jesus was directed toward his disciples (v.20; 
Matthew 5:1). While everyone present listened, Jesus’ 
words were aimed at those who followed him.

The four blessings and four woes set the theme for Je-
sus’ “Sermon on the Plain” in Luke: the contrast between 
the way things are presently and the way things will be in 
the kingdom of God coming into existence through Jesus.  

The four blessings in Luke match four of the nine 
blessings that are found in the Sermon on the Mount 
(Matthew 5:3–7:27) as follows: 

Luke 6:20 =  Matthew 5:3
Luke 6:21a =  Matthew 5:6
Luke 6:21b =  Matthew 5:4
Luke 6:22-23 =  Matthew 5:11-12.

These blessing statements follow a literary form called 
a “beatitude.” A beatitude is a divine 
blessing followed by a description of 
the person being blessed. All together 
there are forty-five beatitudes in the Old 
Testament and forty-four in the New 
Testament.

The Greek word translated “blessed” 
(NRSV, NIV, KJV) is difficult to express 
in English. But the basic idea is the same: 
joyous good fortune experienced from 
the hand of God because of grace–a word 
that means “unmerited favor.” 

SESSION 6 • OCTOBER 11, 2020

Love Your Enemies
SCRIPTURE: Luke 6:27-36

KEY VERSE:  “But I say to you that listen, Love your enemies, 
do good to those who hate you, bless those who curse you, 
pray for those who abuse you.”  —Luke 6:27-28

SESSION OBJECTIVES: 
•	 to	explore	meanings	of	the	word	enemy;
•	 to	create	a	list	of	people	participants	would	identify	as	“enemies,”	

or	who	they	find	challenging	to	love;	and
•	 to	commit	to	a	specific	way	of	showing	love	to	one	of	the	persons	

on	their	list.

The sermon 
delivered by 
Jesus was 
directed 

toward his 
disciples.
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The words printed in italics –from the 
hand of God because of grace–are key to 
understanding “blessedness” in Scrip-
ture. It is through God’s actions motivat-
ed by divine grace that human lives and 
futures are changed. God’s grace makes 
all the difference!

In focusing God’s blessedness on 
the poor, the hungry, the grieving, and 
the outcast in human society, Jesus ad-
dressed real needs faced by real people. 
Luke did not “spiritualize” these hu-
man conditions as Matthew did (poor 
“in spirit,” hunger “for righteousness” 
(see Matthew 5:3,6). According to the 
words of Jesus in Luke’s Gospel, people who are “down 
and out” in this world–the reality for most Christians in 
the first century CE–will be blessed through God’s grace 
demonstrated in Jesus Christ. That was and is good news 
indeed!

By contrast, the four “woe” statements (vv.24-26) 
that follow the blessings reflect bad news. The four woes 
are unique to Luke’s Gospel. Each woe reflects the op-
posite of one of the beatitudes: wealth, fullness, joy, and 
approval.

Jesus directed these woes at the privileged listeners in 
the audience, those living in affluence, security, and com-
fort. The woes serve as a reminder of the transient na-
ture of prosperity and happiness in this world. In his woe 
statements, Jesus strongly warns against 
depending on such realities rather than 
on the grace and goodness of God (see 
Deuteronomy 6:10-15; 8:6-20; Luke 
12:13-21; 16:19-31).

Luke’s four “woe” statements echo 
the curses that Moses told the Israelites 
to declare after they had crossed the Jor-
dan into the Promised Land (see Deu-
teronomy 11:26-29; 27:11-28:19).

And their purpose was much the 
same: to encourage people to trust in 
God, especially in light of God’s king-
dom now present in Jesus Christ. 

In doing this, the “woes” set the stage 
for Jesus’ teaching about loving people 
who don’t deserve it. Or as this truth is 
more often expressed: “Love your en-
emies” (Luke 6:27).

Examining the Scripture 
The first section of our Scripture pas-
sage comprises two paragraphs. The 
first paragraph (vv.27-31) gives Jesus’ 
command to love one’s enemies, then 
cites several ways this may be expressed, 
and ends with what is commonly called 
“the Golden Rule” (v.31; see Matthew 
7:12). The second paragraph (vv.32-
36) anchors human obedience to Jesus’ 
command to love your enemies in the 
grace of God, and it ends by appealing 
to God’s very nature (v.36; see Matthew 
5:48).

LUKE 6:27-31. If the four blessings and four woes did 
not draw enough of a contrast between the world now 
and the world that will be through the kingdom of God 
(vv.20-26), Jesus’ first statement in this part of the ser-
mon completed the job: “Love your enemies” (v.27; 
compare Matthew 5:44). This command to love one’s 
enemies flies in the face of human nature especially in 
the polarizing times that we are enduring. But the social 
space in which we currently find ourselves provides us 
the greatest opportunity to live out our Christian man-
dates, especially extending love and hospitality to those 
with whom we may not agree.

The Mosaic law commanded Israel to “love your 
neighbors” (Leviticus 19:18), but this was typically 

understood as being restricted to oth-
er members of the Jewish faith. Jesus 
even told a parable addressing this issue 
(see Luke 10:25-37, the parable of the 
“Good Samaritan”). 

The Greek word used to describe the 
love Jesus calls his followers to show is 
agape. This is neither a sentimental love 
nor a familial love. It is an active love, 
one seeking the welfare of another, even 
when the person may be very different 
from us. “Agape” is love grounded in 
grace.

Jesus defined agape through a series 
of verbs in the following verse: do good, 
bless, pray, offer, and give (vv.27b-30). 
Twice he cited negative behaviors in 
order to describe what to avoid: do not 
withhold and do not ask for something in 

It is through 
God’s actions 
motivated by 
divine grace 
that human 

lives and 
futures are 
changed.

The social 
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the greatest 
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to live out 

our Christian 
mandates.
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return. Jesus intended his followers to ex-
press this type of love toward “enemies.” 
This included people who hate, exclude, 
denounce, and reject (v.22), who curse 
and abuse (v.28), and who inflict pain 
and cause damage (v.29).

At the end of this paragraph, Jesus 
restated his “love your enemies” com-
mand, once again using the language 
of action: “Do to others as you would have them do 
to you” (v.31; see Matthew 7:12). This verse has been 
known as the “Golden Rule” since the eighteenth 
century.

Matthew used this statement as a summary of the Law 
and the Prophets. But Luke uses it to express Jesus’ com-
mand to love one’s enemies in yet a different way (v.27). 
Similar versions of this imperative appear in various 
philosophies and religions, yet some focus on negative 
behaviors to avoid–on what not to do. Note that Jesus’ 
command is phrased positively–on what his followers 
are to do.

LUKE 6:32-36. According to Jesus, the motive behind 
this command to “love one’s enemies” is charis, a Greek 
word that means “unmerited favor” or “grace.” The word 
charis is used three times in this paragraph (vv.32,33,34). 
Surprisingly, in the NRSV translation (as well as the 
NIV, NASB, and NKJV) the word grace never appears. 

Instead, the word credit is used. This may be fine if 
“credit” is understood as a gift, but often it’s not. People 
usually view “credit” as something earned or deserved. 
However, charis means something that is given, and 
that’s quite the opposite of being earned.

Consequently, Jesus told his listeners that loving, do-
ing good, or giving only to people who love and do good 
was not an expression of grace (vv.32-34). While good, 
it was merely common courtesy, an expression of mu-
tual respect and kindness—behaviors that “even sinners” 
performed.

Instead, by commanding his follow-
ers to love their enemies (v.27), Jesus 
called his followers to a higher standard. 
Love was to be given to the undeserv-
ing, shown to the enemy, shared with 
the outcast. This was the way of love that 
Jesus himself demonstrated. It’s why he 
was known as a friend of sinners and tax 
collectors (see Luke 5:30; 15:2).

Such love is no less than God’s own 
love. According to Jesus’ teaching, lov-
ing people who are difficult to love is 
evidence that a person is a child of God 
(v.35). Such love serves as a reflection of 
God’s love.

Jesus then stated his command to 
“love your enemies” in yet another 
way: “Be merciful, just as your Father 

is merciful” (v.36; compare Matthew 5:48). This dec-
laration was based on a formula from the Holiness Code 
of the Old Testament (Leviticus 18:1–26:46): “You 
shall be holy, for I am holy” (Leviticus 11:45; 19:2; 
20:26; see also 1 Peter 1:15-16). Jesus used this formula 
to invite his followers to imitate God’s mercy in order to 
show they were God’s children.

Mercy means “undeserved kindness,” a divine reality 
that is well attested to in the Old Testament (see Exo-
dus 34:6; Deuteronomy 4:31; Joel 2:13; Jonah 4:2) 
as well as in the person and ministry of Jesus (Luke 
17:13; 18:38-39; Mark 5:1-20; Matthew 9:10-13,27-
31; 15:21-28; 18:21-35). Mercy is a word frequently 
linked with grace in the New Testament (Ephesians 
2:4-5; Hebrews 4:16; Titus 3:4-7; 1 Timothy 1:2; 2 
Timothy 1:2; 2 John 3). As many have noted, “grace” 
is God giving us what we don’t deserve, while “mercy” 
is God not giving us what we do deserve. A form of the 
word mercy (merciful) is used twice (v.36). According 
to Jesus, the most convincing way to demonstrate God’s 
love is to be motivated by grace and mercy to “love your 
enemies.” 

Applying the Scripture
“Love your enemies,” Jesus said (Luke 6:27). Easy to 
say, difficult to do! Yet that’s what Jesus did. “While we 
still were sinners Christ died for us” (Romans 5:8). 
Two verses later the apostle Paul says that while we were 
“enemies” of Christ and God (Romans 5:10), Jesus died 

to save us. 
Through his death, Jesus redefined 

love in actual practice. Earlier, he rede-
fined it for his followers using words. 
“Love your enemies,” Jesus said (Luke 
6:27), because such love is the way of 
God. God’s love embraces the “unlove-
ly,” the “hated,” the “undeserved,” and 
yes, even the “enemy.” Jesus called his 
followers to love people the same way 

“Do to others 
as you would 
have them do 

to you.”

Through his 
death, Jesus 

redefined 
love in actual 

practice.
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that God does, thus calling all of us to a higher standard 
of loving.

In this session, class members will wrestle with Jesus’ 
command to “love your enemies.” In doing this, they 
will explore meanings of the word enemy. They will iden-
tify persons whom they find challenging to love. Finally, 
they will be invited to commit to one specific way that 
they will show love to one such person. 

Session Plans 
These session plans are given as suggestions. The words 
AND, OR, or AND/OR between activities indicate alternate 
activities. Choose activities best suited for your particular 
group and time schedule. Feel free to adapt the suggestions 
to meet the needs and interests of your group.

GETTING READY FOR THE SESSION
•	 Read the biblical text as well as the material for this 

session found in the leader’s guide and Journeys.
•	 Think about some of the people you would consider 

an “enemy” and why you have difficulty loving these 
people. 

•	 Have available Bibles, pencils, paper, whiteboard or 
chalkboard or newsprint, markers or chalk and eraser, 
and 3” x 5” index cards.

BEGINNING THE SESSION
(5-10 MINUTES)

Examine a definition of the word “enemy.”
•	 Ask participants to turn to the definition of the word 

enemy in their Journeys. 
•	 Appoint a class member to read this definition aloud 

to the class.
•	 Invite people to share what stands out to them in this 

definition, writing their responses on the board or 
newsprint.

OR
Identify feelings and attitudes associated with the word 
“enemy”
•	 Write the word “Enemy” on newsprint or board.
•	 Encourage participants to identify feelings and/or 

attitudes that may arise within them when they see or 
hear this word, writing their responses on the board 
or newsprint.

AND
Introduce the topic for this session
•	 State that the focus of this session is on Jesus’ com-

mand to “love your enemies” (Luke 6:27).

•	 Explain that loving one’s enemies is among the most 
difficult tasks Jesus asks his followers to do, yet it 
may be the most important. Loving our enemies goes 
against the grain of our human nature and does not fit 
well with many social mores. 

•	 Pray.

DEVELOPING THE SESSION
(35-40 MINUTES)

Introduce and read the text (5-10 min.)
•	 Establish the historical and gospel context for the 

class to hear Luke 6:27-36 by using material from 
“Introducing the Scripture” in the leader’s guide.

•	 Divide the text into two parts: vv.27-31 and vv.32-36.
Ask for two volunteers to read these texts aloud to the 

class.  
AND

Lecture and/or discuss the text (15-20 min.) 
•	 Give a lecture on and/or lead a discussion of the text 

using material from “Examining the Scripture” in the 
leader’s guide and from Journeys. Be sure to point out 
the presence of the three-fold use of the word grace 
in vv.32-34 in Greek, even though many English ver-
sions don’t translate the word charis as “grace.” Em-
phasize that God’s “grace” is the primary motivator 
behind Jesus’ command to love our enemies.

OR
Identify important words in the text (10-15 min.)
•	 Ask participants to locate the text of Luke 6:27-36 

printed in Journeys, or distribute copies of the text, 
one sheet per person.

•	 Invite class members to reread the text silently and to 
underline the words they find to be important.

•	 Direct participants to look over the words each has 
underlined in the text and to circle the three most im-
portant words.

•	 Divide the class into pairs.
•	 Encourage class members to share their three words 

with their partners and to explain why they consider 
the words to be so important.

•	 Invite class members to share some of their most im-
portant words with the entire class, explaining why 
they considered them important. Write these words 
on the board or newsprint.

•	 Emphasize the presence of the three-fold use of the 
word grace in vv.32-34 in the Greek text. Explain 
that many English versions don’t use the word grace 
to translate charis. Emphasize that God’s “grace” is the 
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primary motivator behind Jesus’ command to “love 
your enemies.”

AND
Create a “Most Wanted” list (5-10 min.)
•	 Refer to the “Wanted” Posters found in post office 

lobbies. Show a photo of one such poster you have 
taken with your cellphone, if possible.

•	 Explain that the class will create a “Most Wanted” 
list, identifying persons perceived to be a threat to the 
nation.

•	 Invite participants to name persons or types of peo-
ple they think would pose a threat to the country. 
Write these names/types of persons on the news-
print or board. If a class member disagrees with one 
of these proposed “enemies of the people,” encourage 
a respectful dialogue concerning the threat posed by 
such a person.

AND
Create a “Personal Enemies” list (5-10 min.)
•	 Say that nations are not the only entities that have en-

emies. Every person has certain people in her/his life 
who are “enemies” or simply difficult to love. People 
can also face threats from specific persons and/or so-
cial groups and entities.

•	 Distribute sheets of paper and pens/pencils to the 
class.

•	 Encourage each participant to create a “Personal En-
emies” list that won’t be shared. If it is more helpful for 
class members to think in terms of persons who are 
“difficult to love” rather than people who are avowed 
threats, give them permission to do so. Note that par-
ticipants may also identify groups or types of persons 
who pose threats and include them on the lists.

CLOSING THE SESSION
Pray for these “Personal Enemies” lists
•	 Ask each person to fold his/her “Enemies” list in half 

and to grasp it with her/his hands.

•	 Offer a prayer to God that expresses the following: 
(1) asks for God’s protection from the threats posed 
by the persons on these lists; (2) intercedes for the 
persons on these lists, that they might experience 
God’s love, peace, and saving grace as needed; (3) in-
vites Christ to give each class member the ability to 
love these enemies; and (4) seeks God’s guidance in 
selecting one of the persons on each list in order to 
show that person love in some concrete way.

OR
Participate in silent prayer for these “Personal En-
emies” lists
•	 Invite each person to look at his/her list and to pray 

silently for: (1) protection from any threats posed; 
(2) the persons on the list and whatever they may 
need from God; (3) the ability to show love to these 
persons; and (4) guidance to express this love in con-
crete ways.

•	 Say: “Amen” to close the prayer. 
AND

Commit to show love to someone on these “Personal 
Enemies” list
•	 Give a 3” x 5” index card to each person.
•	 Invite each person to reopen her/his list, to look at 

the names, and to select one person to whom he/she 
can express love in the coming week.

•	 Encourage each person to identify one specific way to 
express love to the person he/she has selected and to 
write this expression down on the 3" x 5" card as their 
commitment to do this.

AND
Read Luke 6:27-28 and dismiss the class
•	 Read Luke 6:27-28 aloud to the class.
•	 Say: “Go, and by God’s grace and through God’s 

peace, love your enemies. Amen.” 
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Introducing the Scripture
The two texts for this session include a brief dialogue 
followed by a parable from the Gospel of Luke (Luke 
10:25-37) and two verses from the Mosaic Law (Leviti-
cus 19:18,34). The latter text 

will be discussed before the former. The Leviticus texts 
are part of the Holiness Code (Leviticus 18:1–26:46), a 
collection of laws given to help the people of Israel to be 
“holy” (“set apart,” see Leviticus 19:2) for God’s service. 
Much of Leviticus focuses on the work of Israel’s priests. 
Since the priests came from the tribe of Levi, the book 
bears that name. 

But the laws in the Holiness Code have a broader 
application than the priestly laws. These laws were ad-
dressed to all of Israel; as such, they had a wide range 
of implications for the daily life of the Israelites. This 
is true of the commands in Leviticus 19:18,34. Le-
viticus 19:18 commands the people of Israel to love 
their neighbors. Leviticus 19:34 clarifies that such 
love is to be extended even to those people who are not  
Israelites.  

The second text for this session comes from the Gos-
pel of Luke. Luke’s version of Jesus’ story differs from 
those of Matthew and Mark in some significant ways. 
These major differences include the following: 
•	 a second account that follows Luke’s Gospel, the Acts 

of the Apostles; 

•	 Luke’s setting of the Jesus story within 
the broader scope of world history; 

•	 his understanding of Jesus as the Savior 
of all the people of the world, not just 
Israel;

•	 the Gospel’s unique focus on the women 
who followed Jesus;

•	 Luke’s concern for people living on the 
fringe of both Jewish and Roman soci-
eties, including the poor, widows, chil-
dren, Samaritans, tax collectors, and 
lepers; and 

•	 the travel narrative that comprises a 
major part of Luke’s Gospel (Luke 
9:51–19:27).

Luke 10:25-37 combines several of the unique char-
acteristics noted above. It’s part of the “travel narrative,” a 
series of stories and teachings that Luke set within Jesus’ 
journey from Galilee to Jerusalem. A person considered 
to be an “outsider” in Jesus’ day (a Samaritan) plays the 
most important role in the parable. The text also high-
lights Jesus’ role as the Savior of all the world. Luke 
10:25-37 follows the mission of the seventy disciples 
sent out by Jesus (Luke 10:1-24). The text is a part of the 
first major topic explored by Luke in the travel narrative: 
the “mission” Jesus entrusted to his followers. This pas-
sage includes the parable of the Good Samaritan (vv.30-
36), one of the best known of all of Jesus’ parables. Yet 
it appears only in Luke’s gospel. The above summary of 
Luke’s unique emphases may explain why.

Examining the Scripture
LEVITICUS 19:18,34. Leviticus 19 addresses a wide 
variety of topics, and scholars have noted that many of the 
commands given here relate to the Ten Commandments. 
The chapter has sixteen paragraphs, most of which end 
with the refrain: “I am the Lord” or “I am the Lord your 
God.” Leviticus 19:18,34 come from two different 
paragraphs, yet they are related by a common vocabulary: 
“You shall love . . . as yourself.” Each verse also ends its 
respective paragraph with the refrain noted above.

SESSION 7 • OCTOBER 18, 2020

Loving Your Neighbor
SCRIPTURE: Leviticus 19:18,34; Luke 10:25-37

KEY VERSE:  “Which of these three, do you think, was a neigh-
bor to the man who fell into the hands of the robbers?” He 
said, “The one who showed him mercy.” Jesus said to him, 
“Go, and do likewise.”  —Luke 10:36-37

SESSION OBJECTIVES: 
•	 to	explore	meanings	of	the	word	“neighbor”;
•	 to	 identify	 qualities	 and	 actions	 linked	 to	 behaving	 in	 a	 “neigh-

borly”	manner;
•	 to	examine	ways	that	God	proves	“neighborly”	to	us;	and
•	 to	commit	to	be	a	“neighbor”	to	specific	persons	in	specific	ways.	
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LEVITICUS 19:18. This verse is part of a paragraph 
related to the commandment: “You shall not bear 
false witness against your neighbor” (Exodus 20:16). 
The text notes behaviors to avoid concerning neigh-
bors: “You shall not hate” and “You shall not take 
vengeance or bear a grudge” (vv.17-18a). Then it 
commands the Israelites to “love your neighbor as 
yourself ” (v.18b), before ending with the refrain: “I 
am the Lord.” Both Jesus (Mark 12:33; Matthew 
22:39) and Paul (Romans 13:9) quoted Leviticus 
19:18 centuries later.

LEVITICUS 19:34. This verse is part of a paragraph that 
dealt with Israel’s treatment of resident aliens. They were 
warned not to oppress them (v.33). Instead, they were 
to treat them as they would Israelite “citizens” (v.34). 
In words almost identical to Leviticus 19:18, they were 
told to “love the alien as yourself ” (v.34). Then they 
were reminded that they too had once been aliens in 
Egypt, followed by the familiar refrain: “I am the Lord 
your God” (v.34).

  
LUKE 10:25-37. The text divides easily into two parts. 
The first part (Luke 10:25-29) relates a dialogue be-
tween Jesus and a Jewish lawyer about the way to eternal 
life. The second part (Luke 10:30-37) is made up of the 
parable of the Good Samaritan, followed by the lawyer’s 
response and the affirmation of Jesus. Jesus told this par-
able in response to a question raised by the lawyer.

LUKE 10:25-29. No geographical locale is given for 
this text. Luke begins abruptly with “Just then a lawyer” 
(v.25). The term “lawyer” could possibly be referring to 
someone who was a scribe. Luke may have called him a 
lawyer because that would have been easier for a Gentile 
audience to understand.

Originally, the scribes copied the sacred Scriptures. 
But over time, they inherited the task of interpreting the 
ancient texts for the changing social context of Judaism. 
The Sadducees (priests) and Pharisees (laymen) each had 
their own scribes. The background of this particular law-
yer in Luke 10 is not given. 

The lawyer’s question: “What must I 
do to inherit eternal life?” (v.25) was a 
good one, but the lawyer was not seeking 
enlightenment. Luke states that he want-
ed to “test” Jesus, that is, to best him in 
an interpretive argument. 

This probably explains Jesus’ response to the man. 
Rather than offer an answer, Jesus asked a question of his 
own. This was a frequent tactic used by Jesus to prevent 
getting cornered (see Luke 20:1-8,20-26).

Jesus appealed to the Law of Moses, “What do you 
read there?” (v.26). He wanted to know the lawyer’s 
interpretation.

The lawyer responded by quoting Deuteronomy 6:5 
and Leviticus 19:18, the same texts Jesus had quoted to-
gether in other contexts (see Mark 12:29-31; Matthew 
22:37-38). Biblical scholars note that Jesus was the first 
one to link these two texts as a summation of the law. The 
lawyer likely repeated what he had heard Jesus teach on 
another occasion.  

By placing this answer on the lips of the Lawyer, Luke 
was able to express his understanding of what it meant 
to be a disciple of Jesus: to love God and to love other 
people.

Both quotations of Deuteronomy 6:5 and Leviticus 
19:18 agree with the Septuagint (Greek) translation of 
the Hebrew Bible. But Luke adds the phrase “with all 
your mind” to Deuteronomy 6:5. Where he acquired 
this phrase is unclear; but it also appears in Mark 12:30, 
but in a different sequence.

Jesus affirmed the lawyer’s interpretation, “You have 
given the right answer” (v.28). But knowing the way to 
eternal life does not result in eternal life. “Do this”, Jesus 
told him, “and you will live” (v.28). Love for God or 
humanity is only love when it’s put into practice.

“But wanting to justify himself,”—literally “desir-
ing to vindicate himself ”—the lawyer posed yet another 
question: “And who is my neighbor?” (v.29). The ques-
tion referred to an ongoing debate among first-century 
Jewish scholars about the scope of the command to “love 
your neighbor as yourself ” (Leviticus 19:18).  

The commandment was generally understood as limit-
ed to other Jews, despite its application to the “alien who 
resides with you” in Leviticus 19:34. Yet some Pharisees 
went even further, restricting this command solely to oth-
er Pharisees. So the question may have been asked to seek 
further clarity, or to reaffirm a line he had already drawn 

concerning loving other people.
Either way, Jesus never answered the 

question. Instead he told a story.

LUKE 10:30-37. Jericho, the “city of 
palm trees” (2 Chronicles 28:15b), was 
located about eighteen miles northeast 

“And who 
is my 

neighbor?”
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of Jerusalem in the Jordan River valley north of the Dead 
Sea. The first-century city was a mile and a half south of 
where the ancient city destroyed by Joshua (see Joshua 
6:1-27) had been located. At 846 feet below sea level, 
Jericho offered a mild climate, making it the perfect site 
for Herod’s winter palace. Many of the temple priests 
also lived in Jericho.

The parable begins: “A man was going down from 
Jerusalem to Jericho” (v.30). The phrase “going down” 
is apt, for the man was descending in elevation. The road 
connecting Jerusalem and Jericho wound through rug-
ged terrain, descending just over 3300 feet in elevation 
(five-eighths of a mile or one kilometer). The road was 
plagued by small bands of thieves, making Jesus’ story all 
the more plausible.

The man was a traveler—that’s all the text reveals about 
him. Jesus didn’t elaborate because the man was simply a 
foil for the three main characters of the story: the priest, 
the Levite, and the Samaritan. The plight that befell the 
man was common on the Jericho road. People regularly 
carried weapons en route or sought safety by traveling in 
caravans. The man was stripped and beaten by robbers, 
who “left him half dead” (v.30). This last detail plays an 
important role in the development of the parable.

The plot of the story revolves around three men who 
encountered the robbery victim lying by the roadside. 
The “rule of three” is a common device in the storytell-
ing of many cultures, including our own. Jesus made use 
of it numerous times (see Matthew 22:1-14; 25:14-30; 
Luke 19:11-27). The response of the three men to the 
victim is the focus of the story, as Jesus’ question at the 
end made clear (v.36).

The first man was a priest, who most likely was re-
turning to his home after a time of service in the temple 
(v.31). Just like the victim, he was going down to Jericho, 
not up to Jerusalem. According to the Law of Moses, 
contact with a corpse (the man was “half dead” (Luke 
10:30b) and probably appeared to be dead rendered a 
person unclean (Numbers 5:1-4). Priests were warned 
not to contaminate themselves with a corpse, except in 
those cases involving the death of next of kin (Leviticus 
21:1-10). The high priest was forbidden to even enter a 
room where a human corpse lay (Leviticus 21:10-15). 
Since the man appeared to be dead, the priest walked 
on by. Either he did not want to risk contamination by a 
corpse, or he just chose not to get involved.

The second character was a Levite. Levites were de-
scendants of Levi who, because they did not come from 

Aaron’s line, could not serve as priests. Instead, they per-
formed other duties connected with the temple: music, 
finance, maintenance, and so on. Yet they were held to 
the same legal proscriptions concerning purity as were 
the priests. This man, too, passed by the victim without 
offering aid (v.32).

The third character in the story was a total surprise: a 
Samaritan (v.33). The “rule of threes” meant the Jewish 
listener would have expected the character to be a scribe 
or layperson, depending upon his or her perspective.   
But never a Samaritan! After all, Jews had nothing to do 
with Samaritans (see John 4:9).

When the Samaritan saw the victim, “he was moved 
with pity” (v.33). This is the same Greek word used to 
describe the compassion of Jesus for those who were in 
need (see Matthew 9:36; Mark 1:41; 6:34; Luke 7:13). 
The wine served as a disinfectant for the man’s wounds; 
the oil was used to soothe the injured tissue. After dress-
ing his wounds, the Samaritan put the man on his “own 
animal” and took him to an inn (v.34). There he ar-
ranged for the man’s care until he returned (v.35). 

The Samaritan gave the innkeeper two denarii. A de-
narius (v.35) was a typical day’s wage in first-century Pal-
estine. Estimates of lodging costs at the time indicate that 
one night’s room was about one-twelfth of a denarius; 
two denarii would have provided a significant amount of 
lodging for the man, giving him time to recover. 

Jesus’ parable wasn’t designed to answer the question 
the lawyer posed (v.29). His question, the same question 
posed by many other scribes of the day, was the wrong 
question. Jesus told the story to change the question it-
self. “Which of these three, do you think, was a neigh-
bor to the man who fell into the hands of robbers?”, 
Jesus asked (v.36) his inquirer. That was the real ques-
tion. “The one who showed him mercy,” came the law-
yer’s response (v.37). So Jesus told the lawyer to “go and 
do likewise” (v.37).

According to Jesus, a “neighbor” was not an object to 
be defined. Instead, loving a neighbor was a behavior to 
be demonstrated and a way of life to be cultivated.

Applying the Scripture
The command to “love your neighbor as yourself ” 
(Leviticus 19:18) is a good summary of Old Testament 
moral teaching, yet it also creates a host of questions, 
both then and now. What does it mean to love some-
one? Is love a feeling? An action? What does it mean 
for a person to love herself or himself ? How and when 
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does “love of self ” become all-consuming? Why is it 
difficult at times to love oneself ? Can someone go too 
far in expressing love to a neighbor? Who is my neigh-
bor? Is it the person next door? a family member? peo-
ple who are difficult to love? Does “neighbor” include 
people who seek to do me harm? And the list of ques-
tions goes on.

It was just such a question that caused Jesus to tell the 
parable of the Good Samaritan (Luke 10:30-35). In do-
ing so, he changed the question. It was no longer, “Who 
is my neighbor?”

Instead, the question became, “To whom will I be a 
neighbor?” By changing the question about “neighbor,” 
Jesus changed the meaning of the word itself. As noted 
above, “neighbor” was not an object to be defined, and 
“being a good neighbor” was a way of acting, a way of 
life. To Jesus, a neighbor is someone who shows love to 
everyone indiscriminately.

This session will encourage participants to explore Je-
sus’ understanding of “neighbor” and its implications for 
their own lives. They will also be invited to describe what 
“neighborliness” looks like, while considering the ways in 
which God proves to be “neighbor” to us. 

Session Plans 
These session plans are given as suggestions. The words 
AND, OR, or AND/OR between activities indicate alternate 
activities. Choose activities best suited for your particular 
group and time schedule. Feel free to adapt the suggestions 
to meet the needs and interests of your group.

GETTING READY FOR THE SESSION
•	 Read the biblical text as well as the material for this 

session found in the leader’s guide and Journeys.
•	 Watch a segment of an episode of the Mister Rogers’ 

Neighborhood show online or video, taking note of 
how its “neighborly” themes mesh with Jesus’ teach-
ing in this session.

•	 Have available Bibles, pencils, paper, Whiteboard or 
chalkboard or newsprint, markers or chalk and eraser, 
and 3” x 5” index cards.

BEGINNING THE SESSION
(5-10 MINUTES)

Answer a question
•	 Write the following question on newsprint or the 

board: “Who is my neighbor?”

•	 Encourage people to offer responses, writing these on 
the board or newsprint.

•	 Explain that this question prompted Jesus to tell the 
parable of the Good Samaritan, which is part of one 
of the texts for this session.

OR
Do a word association
•	 Say the word “neighbor” aloud and ask participants 

to state what meanings, images, and/or feelings come 
to mind for that word. Write their responses on the 
board or newsprint.

•	 Explain that the word “neighbor” plays a critical role 
in the texts for today’s session.

AND
•	 Lead a prayer.

DEVELOPING THE SESSION
(35-40 MINUTES)

Introduce and read the texts (5-10 min.)
•	 Write Leviticus 19:18,34 and Luke 10:25-37 on the 

board or newsprint, noting that these are the texts for 
this session.

•	 Offer a brief introduction to each text using material 
in the leader’s guide and Journeys.

•	 Ask for two volunteers to read the texts aloud to the 
class.

OR
Read Leviticus 19:18,34 and dramatize Luke 10:25-37 
(5-10 min.)
•	 Invite a class member to read Leviticus 19:18,34 

aloud to the class, stating that this text serves as the 
background for the narrative in Luke 10:25-37.

•	 Explain that the Luke text divides into two parts or 
“scenes”: (1) a dialogue between Jesus and a lawyer 
(vv.25-29), and (2) the parable of the Good Samari-
tan and the question and answer between Jesus and 
the lawyer after the parable ends (vv.30-37). 

•	 Select two participants to play the roles of Jesus and 
the lawyer in both scenes.

•	 Choose participants to play the roles of the victim, 
the robbers, the priest, the Levite, the Samaritan, and 
the innkeeper in the second scene.

•	 Read or ask someone to read Luke 10:25-37 in a 
dramatic fashion, while the selected persons act out 
their roles accordingly.

•	 Pause between the two scenes to change characters. 
(You may also select two readers for the Luke text, 
one to read vv.25-29 and another to read vv.30-37).
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AND
Lecture and/or discuss the text (15-20 min.) 
•	 Give a lecture on and/or lead a discussion of the texts 

using material from “Examining the Scripture” in the 
leader’s guide and from Journeys. Be sure to point out 
the danger of travel on the Jericho road, the impor-
tance of the “rule of threes” in storytelling, and the 
way Jesus changed the lawyer’s question at the end of 
the parable.

OR
Rewrite the parable for today (15-20 min.)
•	 Give paper and pens/pencils to everyone.
•	 Ask participants to rewrite the parable Jesus in a 

modern setting, using modern language, problems, 
and characters. Encourage them to begin by identi-
fying a current setting or by deciding who the main 
characters will be. Remind them of the importance of 
the change of question at the end of the story. 

•	 Allow sufficient time for this task.
•	 Invite a couple of people to read their stories to the 

class.
•	 Invite students to express how they felt or what they 

learned by rewriting the parable.
AND

Identify qualities and behaviors of being “neighborly” 
(5 min.)
•	 Highlight the actions that the Samaritan did to show 

that he was a neighbor to the victim.
•	 Invite the class to identify behaviors and qualities 

that show a person to be “neighborly” toward others, 
prodding them to move beyond typical understand-
ings of “politeness.” Write the responses on newsprint 
or board.

AND
Describe ways that God is a “neighbor” (5-10 min.)
•	 Divide the class into groups of three.
•	 Give a pen or pencil and a sheet of paper to each trio, 

asking one person to be the recorder.
•	 Write the phrase “God as Neighbor” on the board or 

newsprint.
•	 Tell the class that the word “neighbor,” while perhaps 

different when applied to God, might be a helpful 
metaphor for understanding God and God’s ways 
with people and creation.

•	 Instruct each group to share among themselves how 
they have seen, heard, or experienced God acting in 
a “neighborly” fashion toward themselves or others, 

while a volunteer records the answers on the paper 
they were given.

•	 Allow several minutes for this.
•	 Invite each trio to share one of the items from their 

list with the class.   

CLOSING THE SESSION
(5-10 MINUTES)

Highlight Jesus’ change of the question
•	 Write the following questions on the newsprint or 

board: “Who is my neighbor?” and “Which of these 
three was a neighbor?”

•	 Remind class members of the importance of the 
change Jesus made in the question: He shifted the 
focus from identifying one’s neighbor to choosing to 
live/act/be a neighbor.

AND
Commit to be a “neighbor” to someone
•	 Encourage participants to reflect on what it means to 

be a “neighbor” to other people. 
•	 Ask each person to identify one person to whom he/

she will be a “neighbor” this week.
•	 Invite each person to select one specific action he/she 

will take this week to be a “neighbor” to this person.
•	 Lead the class in a time of prayer so they may commit 

themselves to their specific acts. 
OR

Select a specific way to be more “neighborly”
•	 Give a Post-it Note and pen or pencil to each class 

member.
•	 Ask participants to think of the qualities and actions 

of “neighborly” behavior that they identified earlier 
in the session.

•	 Invite each person to select one way that he/she will 
try to be more “neighborly” this week and to write 
this on the Post-it Note. Explain that, if they are com-
fortable with it, the Post-it Notes will be read aloud 
to the class.

•	 Collect the Post-it Notes, checking to make sure each 
participant is comfortable with having his/her note 
read aloud.

•	 Read the Post-it Notes, placing them on newsprint or 
board and inviting the class to pray aloud: “Help us, 
Lord” after each note.

•	 Say: “Amen!” after the final Post-it Note and class 
prayer response.
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Introducing the Scripture
The text for this session is one of the best known in 
Scripture. First Corinthians 13 is an ode to love penned 
by the apostle Paul. Often the text is simply referred to as 
the “Love Chapter.”

Yet these poetic words about love do not stand on 
their own. They play an important role in Paul’s discus-
sion about the purpose and use of spiritual gifts (1 Cor-
inthians 12:1-14:40). 

The apostle Paul first traveled to Corinth during his 
second missionary journey. Upon his arrival from Ath-
ens, Paul met and stayed with two Jewish Christians, 
Priscilla and Aquila (Acts 18:1-3). For the next year and 
a half, Paul remained in Corinth, working and minister-
ing alongside this couple, and a thriving church came 
into being in that city. 

Paul visited the church in Corinth 
two more times during his ministry (see 
2 Corinthians 13:1). He also wrote 
at least four letters to the church in 
Corinth. The first letter (which was lost) 
is mentioned in 1 Corinthians 5:9. His 
second letter is known as 1 Corinthians. 
A third letter (also lost) is referred to in 
2 Corinthians 2:3 and 7:8. Paul’s fourth 
and final letter to the church is known 
as 2 Corinthians.  Located about fifty 
miles west of Athens on a narrow isth-
mus connecting the southern Balkan 
peninsula with the Peloponnese region, 

ancient Corinth was founded well before 
1000 BCE. The city was destroyed by the 
invading Romans in 146 BCE, only to be 
rebuilt about a century later.

Resettled by people from all regions of 
the Empire, Corinth quickly became a ma-
jor center for trade by both land and sea. 
The city prospered, acquiring incredible 
wealth and a reputation for moral laxity. 
The latter was enhanced by the presence of 
the temple of Aphrodite, the Greek goddess 
of love and sex. Temple worship of the god-

dess involved rites of prostitution.
This context had important ramifications for the 

development of the church in Corinth. The church 
was diverse, reflecting the makeup of the community. 
The congregation brought together people from all so-
cial classes: the wealthy and socially prominent people, 
tradesmen and tradeswomen, merchants, household ser-
vants, retired veterans, and many slaves. 

Some members came from a Jewish background. But 
most were Gentiles, people who had been exposed to a 
wide variety of religious rites. A diversity of early church 
leaders carried out ministries within the church: Silas 
(called Silvanus), Timothy, Apollos, Peter, and Titus, in 
addition to Paul, Priscilla, and Aquila.

Add all these elements together, and 
the situation in the church was incred-
ibly confusing. People who before had 
little, if any, connection due to their 
ethnic, social, and economic differences, 
suddenly found themselves bound to-
gether as “one body” in Christ, to use 
a favorite image of Paul (1 Corinthians 
12:12-27).

This new reality led to an abundance 
of problems. People disagreed about 
how to worship.

Cliques formed around favorite lead-
ers. Times of food and fellowship were 
divisive. Reports of litigation between 
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Love Divine
SCRIPTURE: 1 Corinthians 12:27–14-1

KEY VERSE:  And now faith, hope, and love abide, these three; 
and the greatest of these is love.  —1 Corinthians 13:13

SESSION OBJECTIVES: 
•	 to	list	difficulties	associated	with	loving	other	people;	
•	 to	explore	the	practical,	behavioral	understanding	of	love	found	in	

the	text;	and	
•	 to	celebrate	God’s	love	for	us	expressed	in	Jesus	Christ.

The apostle 
Paul first 
traveled 

to Corinth 
during his 

second 
missionary 

journey.
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members surfaced. Questions arose about the fate of be-
lievers who had died. 

Spiritual gifts were used not to glorify God but also to 
flaunt one’s spiritual superiority. 

There’s little doubt that Paul had already experienced 
some of these problems during his initial eighteen-month 
ministry in Corinth. His lost first letter had addressed 
some of these issues vexing the church (see 1 Corinthi-
ans 5:9). But now Paul had received fresh reports from 
“Chloe’s people” about some of these problems and the 
disunity they produced (1 Corinthians 1:11). He had 
even received a letter from the church seeking his guid-
ance concerning certain matters (1 Corinthians 7:1). So 
the apostle composed the letter now known as 1 Corin-
thians to address this impressive array of problems.

 
Examining the Scripture 
In 1 Corinthians 12:1–14:40, Paul responded to the 
problems the church had with the purpose and use of 
spiritual gifts. “Now concerning spiritual gifts,” he be-
gan (1 Corinthians 12:1). The Greek word pneumatikon 
is an adjective that can refer to “spiritual” things, mani-
festations, people, or gifts/abilities. The apostle uses the 
same adjective again in 1 Corinthians 14:1. However, 
in both 12:1 and 14:1 there is no noun that would be 
rendered by the English “gifts.” The English translators 
filled this in based on context. The English translation 
“spiritual gifts” in both places is due to Paul’s use of the 
Greek word charismata, translated as “spiritual gifts,” in 
1 Corinthians 12:4,9,28,30-31. So the thematic con-
text determines the meaning in 12:1 and 14:1.

First Corinthians 13 is the theological heart of Paul’s 
argument about spiritual gifts. To provide context, the text 
for this session also includes 1 Corinthians 12:27-31, the 
paragraph that leads into the “Love Chapter” (13:1-13), 
as well as 1 Corinthians 14:1, the sentence where Paul 
shifts into an application of the meaning of his words to 
the church’s situation. Accordingly, 1 Corinthians 12:27-
14:1 will be divided into five sections 
for this study: 1 Corinthians 12:27-31; 
13:1-3; 13:4-7: 13:8-13, and 14:1).

 
1 CORINTHIANS 12:27-31. “Now 
you are the body of Christ and indi-
vidually members of it” (v.27). With 
this statement, Paul completes his com-
parison of the church to the human body 
(vv.12-26) by noting that each member 

is essential to the wholeness of the total body. The “you” 
here is plural, stressing the unity of Christ’s body. The 
“individual members” phrase emphasizes the diverse 
uniqueness of each believer. Both realities are necessary.

Paul illustrates this reality in the next three verses. He 
begins with a list of ministries (v.28). The first three of 
these Paul recognized more properly as God-appointed 
“offices”—that of apostles, prophets, and teachers—and 
he ranked them numerically. The rest of the list is made 
up of a variety of different ministry actions. The last one 
mentioned is “various kinds of tongues,” the speaking 
of heavenly or spiritual languages. This placement was 
likely intentional on 

Paul’s part. The gift of tongues was highly prized by 
too many people in the congregation as a sign of spiri-
tual maturity, a matter that Paul would address directly 
in 1 Corinthians 14:1-33.       

But he was not yet at that point in the argument.
Instead, Paul used his list to make the point that no 

one member could exercise all the gifts and ministries 
necessary to be the church (vv.28-30). All the rhetorical 
questions posed in these verses imply a negative answer. 

All the people in the church are needed; all their min-
istry gifts are required. Some of these gifts Paul judged to 
be more important, so he urged the Corinthians to seek 
them first. But then he resolved to show them a “still 
more excellent way” (v.31).

1 CORINTHIANS 13:1-3. In this section of the chap-
ter, Paul argues for the priority of love in all ministry. He 
does this by focusing on three select areas: speech, both 
human and heavenly (or tongues) in verse 1; prophetic 
knowledge and faith in verse 2; and forms of self-denial 
in verse 3. Note that Paul begins with the area that was 
most prized among the Corinthians, speaking in tongues.

In each case, Paul’s approach is the same. He exalts the 
gift/ministry to an extreme (often by using “all”). Then 
he describes how useless and worthless each is without 

being motivated by love and expressed 
as an act of love. Speech, no matter the 
type, is only so much noise without love 
(v.1). Knowledge and faith amount to 
nothing without love (v.2). Sacrificial 
giving of life or possessions serves no 
purpose without love (v.3). 

1 CORINTHIANS 13:4-7. In this 
section, Paul describes love using a 

Paul argues 
for the 

priority of 
love in all 
ministry. 
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combination of seven positive behaviors to emulate and 
eight negative behaviors to avoid. Paul clearly under-
stands “love” in terms of specific actions rather than at-
titudes and feelings. 

There doesn’t seem to be any rationale for the order of 
these behaviors. Paul begins with two positive behaviors 
(v.4a) before listing all eight negative behaviors consecu-
tively (vv.4b-6a), and then ending with five more posi-
tive behaviors (vv.6b-7). The most noteworthy aspect of 
this section is the direct link between the negative be-
haviors Paul lists here and the specific ways that members 
of the church were acting as he describes this in the first 
eleven chapters. (For a few examples of this, see 1 Corin-
thians 3:3,21; 4:6-7,18-19; 5:2,6; 8:1; 10:24).

There are couple of interesting translation issues in 
this section. The Greek word translated as “arrogant” 
(v.4, nrsv) literally means “puffed up.” The Greek 
word translated as “rude” (v.5, nrsv, niv, neb) refers 
to “shameful conduct,” not matters of politeness. The 
NRSV translation of the phrase “it is not irritable or re-
sentful” (v.5) is anemic. The NIV is closer to the force of 
the Greek with its translation “it is not easily angered, 
it keeps no record of wrongs.” 

1 CORINTHIANS 13:8-13. In these verses, Paul con-
trasts the transitory nature of spiritual gifts with the per-
manence of love. This permanence is indicated by the 
first phrase (v.8), “Love never ends” (NRSV), or “Love 
never fails” (NIV). A literal translation of the Greek 
phrase reads, “The love never is falling out.” 

On the other hand, prophecies, tongues, and knowl-
edge (human words about God) will all “come to an 
end” (v.8). These spiritual gifts are valuable now, but 
they are only “in part” or limited at best (v.9). But when 
the kingdom of God is fully present, the Lord returns, 
and the new creation is complete, these will serve no pur-
pose; they won’t be needed anymore (v.10). The Greek 
word translated as “complete” is teleion, a word that re-
fers to totality, maturity, and perfection.

Paul follows this declaration with two metaphors that 
illustrate his meaning. The first involves human growth 
from childhood into adulthood (v.11). A child behaves 
childishly, but in growing up, these childish ways give 
way to more mature, adult behavior. This image likely 
rubbed people the wrong way in the Corinthian church 
who prided themselves on their spiritual maturity due to 
the spiritual gifts (especially tongues) that they possessed.

The second image involves the difference between an 

image in a mirror and the reality it reflects (v.12). The 
former is two-dimensional and can be indistinct. But the 
latter is real, existing in all three dimensions. 

Paul’s conclusion is simple and direct. Here and now, 
“faith, hope, and love” remain as the hallmarks of 
Christ’s church (v.13). They are primarily what that mat-
ters. None of the spiritual gifts, no matter how impor-
tant, can compare to these three.

“And the greatest of these is love” (v.13). Why does 
Paul say this? Because “God is love” as John testifies 
(1 John 4:16), and since God is eternal, love is also eter-
nal. When God is “all in all” (1 Corinthians 15:28), 
love will be, too. 

 
1 CORINTHIANS 14:1. Having described for the Cor-
inthians the “still more excellent way” (12:31b) in 
chapter 13, Paul now shifts to a much needed applica-
tion of this “way” to their life together (which he de-
tails in 14:2-33). He does this using three short phrases: 
“Pursue love” (literally, “be chasing”), “strive for the 
spiritual gifts” (“be zealous, eagerly desire,” which ex-
presses the Greek verb well), and “especially that you 
may prophesy” (14:1).

The Corinthians elevated the gift of tongues to the 
highest place. Paul elevates prophecy here instead and 
explains his rationale for this in the verses that follow. 
But the critical matter is that in doing so, he makes all the 
gifts and their use subject to love, especially love of one 
another. “So pursue love first and foremost, always, in all 
things, for all people” might be a good way to express 
what Paul wanted the Corinthians to do in following Je-
sus Christ.

Applying the Scripture
Love, love, love, love, 
 the gospel in a word is love;
Love your neighbor as your brother,
 Love, love, love.

The above words by an anonymous author and sung to an 
English folk tune were popular in Christian circles in the 
United States during the 1960s and 1970s. 1 recall sing-
ing them regularly as a teen and young adult with guitar 
accompaniment. Had this song been around two thou-
sand years ago, the apostle Paul would have approved. 

In the text for this session, especially in 1 Corinthi-
ans 13, Paul argues for the priority of love in all actions, 
all words, all matters, and all relationships. His statement 
“the greatest of these is love” is synonymous with the 
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above lyric, “the gospel in a word is love.” It all sounds 
so-o-o simple! So-o-o easy! But unfortunately, it’s not. 
Love is easy to talk about but much harder to do. Express-
ing and showing love to another person can be difficult, 
and it may not be reciprocated. Many of us struggle to 
love people who are “different,” whether the difference is 
racial, gender, social, or religious. Even when we manage 
to do the right thing for another person, sometimes we 
do it for the wrong reason—one not motivated by love. 

In this session, participants will explore the priority of 
love, seeking to discern love’s value and meaning for their 
daily lives. Students will be challenged to examine their 
difficulty in loving persons who are different. Finally, 
each person will be invited to celebrate God’s love for us 
expressed in Jesus Christ with the class.

Session Plans 
These session plans are given as suggestions. The words 
AND, OR, or AND/OR between activities indicate alternate 
activities. Choose activities best suited for your particular 
group and time schedule. Feel free to adapt the suggestions 
to meet the needs and interests of your group.

GETTING READY FOR THE SESSION
•	 Read the biblical text as well as the material for this 

session found in the leader’s guide and Journeys. Lo-
cate a definition of the word “love” from an English 
dictionary, if you need this to open the session. Copy 
the definition to share with the class or bring the dic-
tionary with you.  

•	 Select a song (or songs) for the class to sing in cel-
ebration of God’s love for us. Supply hymnals, cho-
rus books, or lyric sheets as needed. Have available 
Bibles, pencils, paper, Whiteboard or chalkboard or 
newsprint, markers or chalk and eraser, and 3" x 5" in-
dex cards.

BEGINNING THE SESSION
(5-10 MINUTES)

Write definitions of “love”
•	 Give an index card and a pen/pencil to each 

participant.
•	 Write the word “love” on newsprint or the board.
•	 Ask each person to write a definition for the word 

“love” on his/her card.
•	 Encourage a few class members to share their defini-

tions with the class. 
OR

Identify different types of love
•	 Read the dictionary definition of the word “love” to 

the class.
•	 Note the various definitions listed.
•	 Invite class members to identify different types of 

love (for example: romantic, sibling, parental, sexual, 
etc.) and write these on the board or newsprint. 

OR
Share first responses to the word “love”
•	 Explain that you are going to say a certain word aloud 

and have them share the first thing that comes into 
their mind upon hearing it.

•	 Say the word “love” out loud.
•	 Ask people for first responses, writing these on the 

board or newsprint.
AND

Introduce the topic for this session
•	 Ask: What makes loving other people so difficult 

sometimes?
•	 Write these responses on the newsprint or board.
•	 State that “love,” and more specifically, the practical 

actions involved in loving other people, will be the fo-
cus for this session.

•	 Pray.
DEVELOPING THE SESSION

(35-40 MINUTES)
Introduce the text (5 min.)
•	 Write “1 Corinthians 12:27-14:1” on the board or 

newsprint.
•	 Explain that this text is part of Paul’s discourse on the 

purpose and use of spiritual gifts, an argument that 
encompasses all of 1 Corinthians 12, 13, and 14.

•	 Provide a brief overview of Paul’s history with the 
church in Corinth, the nature of the church, and 
some of its problems, using material from the leader’s 
guide and Journeys.

AND
Read the text.
•	 Select two people to read the text.
•	 Assign 1 Corinthians 12:27-31 and 14:1 to one of 

the readers, and 1 Corinthians 13:1-13 to the other 
reader.

•	 Invite the readers to read the text aloud to the class.  
AND

Lecture and/or discuss the text (15-20 min.) 
•	 Write the following text divisions on the newsprint 

or board: 1 Corinthians 12:27-31; 13:1-3; 13:4-7; 
13:8-13; and 14:1.
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•	 Give a lecture on and/or lead a discussion of the text 
based on the above divisions, using material from “Ex-
amining the Scripture” in the leader’s guide and from 
Journeys. Be sure to highlight the seven behaviors that 
demonstrate love and the eight behaviors that do not.

OR
Paraphrase  1 Corinthians 13 (15-25 min.)
•	 Provide a brief overview of 1 Corinthians 12:27-31 

as an introduction to chapter 13.
•	 Offer a concise statement of the purpose of 1 Corin-

thians 14:1.
•	 Distribute paper and pens/pencils to the class.
•	 Assign each person the task of writing a paraphrase 

of 1 Corinthians 13, explaining that a paraphrase in-
volves writing the meaning of the text in one’s own 
words.

•	 Allow at least ten minutes for the task, perhaps longer. 
•	 Ask for a few volunteers to read their paraphrases to 

the whole class.
•	 Option: You may also divide the text into three parts 

as follows: 13:1-3; 13:4-7; and 13:8-13. Assign one 
of these parts to each person, asking her/him to write 
a paraphrase of only those verse. Then you can ask for 
volunteers to read by section, perhaps two per section.

OR
Identify key words or phrases (10-15 min.)
•	 Give a 3” x 5” card and a pen/pencil to each 

participant.
•	 Ask participants to read the text silently.
•	 Invite each person to write down the word or phrase 

that speaks to him/her most powerfully.
•	 Ask each person to find a partner.
•	 Encourage partners to share their words or phrases 

with one another and to explain why that word or 
phrase was chosen.

•	 Allow time for a few individuals to share their words 
or phrases with the class, explaining the rationale be-
hind their choices.

AND
Explore “love” as a verb (5-10 min.)
•	 State that Paul understood “love” as a verb; it was an 

action, not a feeling or sentiment.
•	 Highlight positive behaviors that show love listed by 

Paul in 13:4a, 6b-7.
•	 Request participants identify other positive behav-

iors that show love, writing these on the board or 
newsprint. 

OR
Reflect on examples of love (5-10 min.)
•	 Give paper and pens/pencils to the class.
•	 Suggest that each person think of a specific individu-

al who loves her/him.
•	 Encourage each participant to identify as many ac-

tions as possible that this person performs to show 
his/her love and ask her/him to write these down on 
the paper.

•	 Ask class members to count the number of actions on 
their lists and to call out the total numbers.

•	 Invite volunteers to share some of the actions they 
identified with the class. You may want to write these 
on the board or newsprint. 

CLOSING THE SESSION
(5-10 MINUTES)

Celebrate God’s love in action
•	 Explain that God’s love for us has been demonstrat-

ed through specific actions as well, most powerfully 
through the person and work of Jesus Christ.

•	 Form the class into a circle.
•	 Encourage each person to share one specific 
•	 way she/he has experienced God’s love in Christ.
•	 Allow each person an opportunity to respond, but if 

some choose not to do so, that’s okay.
•	 Lead the class in a prayer of thanksgiving for these 

practical expressions of God’s love. 
OR

Celebrate God’s love through praise.
•	 Distribute hymnals, chorus books, or lyric sheets to 

the class.
•	 State that one of the time-honored ways people have 

responded to God’s practical expressions of love for us 
is through praise.

•	 Lead the class in singing the song or songs you select-
ed for praising God for the divine love expressed in 
Jesus Christ.

•	 Option: Allow class members to select a few songs 
from the resource you provide. Then lead the group 
in singing those songs.

•	 Say: “Thank you, God. Amen” to end the time of 
praise and close the class session.


